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LUEBYEHKO BOIrlAH rPUrOPOBUY

cmapuwul suknadady kaghedpu npaso3Hascmea 2yMaHimapHo20 haKyrnbmemy
OdecbKo20 HauyioHarbHO20 NoIimexHiYHO20 yHigepcumemy

LUEBYEHKO NiNIA CEPTIIBHA

e4umerns | kKameeopii, Odecbka 30LL Ne 62
YKPAIHA B IHTEMPALIMHMUX NPOLIECAX. MEPCMEKTUBU

€BpoiHTerpaudis — uuBinisauinHuin Bubip YkpaiHu, ogHa 3 Kr4oBMX BuMMOr Pesontouii rigHocTi. Y cuctemi
30BHILUHBOMOMITUYHMX NPIOPUTETIB YKpaiHM BOHA nocigae ocobnvee Mmicue. Ak HeBig'eMHa 4acTuHa €Bponu YkpaiHa
OPIEHTYETBLCA Ha Ailovy B NPOBIAHMX €EBPONENCHKNX KpaiHax MoAerb couianbHO-eKOHOMIYHOTO Po3BUTKY [2].

Micna 3000yTTa YkpaiHo AepxaBHOI He3aneXHOCTi NOCTYnoBa iHTerpauid B 3aranbHOEBPOMNENCHKI CTPYKTYpW i
HanaromxkeHHs 6aratocTopoHHbLOI koonepadii 3 €EC cTanu ii ronoBHYMK reocTpaTeriyHnMy npiopuTeTamn. €sponewncbka
iHTerpauis € He Tinbkn bakTopoM NPUCKOPEHHSI EKOHOMIYHOTO PO3BUTKY KpaiH €C, 3pocTaHHSA iX 3HaYeHHS B MibKHApOAHIN
TopriBni, BantoTHO (hiHaHCOBMX BIAHOCKMHAX, @ W LEHTPOM TSDKIHHA reononiTMYHMX iHTepeciB 6aratbox KpaiH. OTpMMaHHs
YkpaiHot0 NOBHOLIHHOMO YfeHCTBa B MPOBIAHWX KOHTUHEHTaNbHMX EKOHOMIYHUX Ta MONITUYHWUX OpraHisauigx MOXHa
BBaXkaT HeoOXiAHMMW nepedymMOBaMM HaWbinbLl opraHiyHOI Mogeni peanisauii ii iHTepeciB Ha CBITOBI apeHi,
nepeTBOPEHHS i HA aKTUBHOIO Yy4YaCHMKa B XWTTi €BPOMENCbKOI Ta CBITOBOI cniBApyxXHocCTi [3, ¢. 89]. Anga Ykpainu
OCHOBHUMW MONITUYHMMK BUrogamu MOCHIQOBHOI €BPOMNENCHKOI iHTerpauii € 3MiuHeHHs1 cTabinbHOCTI AeMOKpaTU4YHOT
NoniTMYHOI CUCTEMK, MOAEpPHi3auisd NpaBoBOro nons i 3abesneyeHHss NPO30OPOCTi HaLiOHANbHOro 3akoHO4ABCTBA i
BMPOGNEeHHA ePEeKTMBHMX MEXaHi3MiB Ta iHCTPYMEHTapil0 MOro BMKOHaHHS, NOrMUBNeHHs KynsTypyu AeMokparTii i nosaru
00 npaB noanHm [4].

Mae 6yTun 3abesnedyeHa TepuTopianbHa LiNiCHICTb Ta ePeKTUBHA CUCTEMA HaLioHanbHoi 6e3neku , npsiMa y4acTtb y
perioHanbHUX i rMobanbHWX NONITUYHMX Mpouecax.

Ha pgaHuin MOMEHT BenuKky porb y po3BUTKY iHTerpauii B YkpaiHi Bigirpae ii cniBnpaus 3 TakMMy MixXHapogHUMm
opraHisauiamm sk €C, COT, OOH, a Takox Takumm ciHaHcoBMMM iHCTUTYLiSMU 9k MB®, CeitoBui baHk, EBPP Ta iH.

MoxnuBicTb BM3HaYeHHA Ta peanisauii y3romkeHux MexaHiamiB cniBnpaui mix €C Ta YkpaiHot, Mae OyTu
MakcuMarbHO ePeKTVBHO BUKOPUCTaHa YKPaIHCLKOK CTOPOHOM. YKpaiHa MOCTINHO BAOCKOHANE OOPMU BKMAOYEHHS B
€BPOMNENCHKNIA €KOHOMIYHWUI NPOCTip, Hacamnepen, y NPUMKOpAOHHMX perioHax. Lle, 3okpema, BinbHi abo cneujanbHi
€KOHOMIYHi 30HM; MOPCbKi E€KOHOMIYHi paioHM MiXKHapodHOro cniBpobITHUUTBA; crneuianbHUN PEXUM iHBECTULIAHOI
DiANbHOCTI Ha TepuTopiaX MpiopuTeTHOro po3BuTky. CyyacHa ekoHOMiIYHa cucTeMa YKpaiHn He Moxe po3BuBaTtucs 6e3
B3aemofil 3i CBITOBMM rocrnogapcTBOM, il iHTerpauis B CBiTOBY €KOHOMIKY MOBMHHA [PYHTYBaTUCHA Ha PUHKOBO
30pieEHTOBaHUX pecopmMax.

Mae BigbyBaTncsi NOrnMMONeHHs iHTerpauinHMx npouecis Mixk YkpaiHoo Ta €C B eHepreTudHii cdepi, po3BUTKY
MiXKHapOOHUX TPaHCMOPTHUX apTepin, B iHopMmauiMHOMYy NpocTopi Ta y cdepi BUCOKMX TexHororih. OKpiM po3BUTKY
30BHILLHBOI TOPriBni NEPCNeKTUBHUM HanpsMoM eBpOiHTerpadil yKpaiHCbKOT eKOHOMIKU € 3any4eHHS iHO3eMHOro Kanitany
y hopMi NpsIMMX iIHBECTULIN Ta AOBrOCTPOKOBUX KPEAMUTIB, @ TaKOX OO Ha yKpaiHCbKUA PUHOK 3aXOAMnW BENWKi KOMMaHii
Ta koprnopadii. Lle 6yne curHanom gnsa Oinbl akTMBHOrO CMiBPOBITHMUTBA 3 YKpaiHOW TakoX i B iHWMX rany3sax. Ons
LbOro NOTPiOHO CTBOPUTU AKHANBINbLL CAPUATAMBI YMOBU iHBECTYBaHHS, TOOTO BigNOBIAHWIA IHBECTULIMHWIA KMiMaT.

Ona Ykpainu iHTerpauis B €BpONencCbKUin NPOCTIp €, MPIOPUTETHUM UMBINI3aLiMHUM HaMpPAMKOM i NPakTUYHUM
3acob0M BXO[XXEHHSs Y CBiTOBe rocnogapcTBo.

OTxe, HeobOXigHOW nepeaymMOBOK MNPOBEAEHHS e(PEKTMBHOI iHTErpauiiHoi MoniTukM YKpaiHW € CUHXPOHi3auist
BignoBigHMX npoueciB i3 MacwTabamu i Temnamm pO3BWUTKY HaUiOHANbHOI €KOHOMIKM nigd BNAMBOM BHYTPILIHLO
€KOHOMIYHMX hakTopis [1].
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DEBATING IDEAS OF JUSTICE IN A LIBERAL-DEMOCRATIC SOCIETY

Individuals and communities they form are isomorphic entities inasmuch as their existence and evolution are
governed by similar organizing principles. Some of these principles are congenital or natural, while the other principles
are inherited or learned. For example, the self-preservation principle and the principle of utility are congenital because
both individuals and societies — regardless of time and place — tend naturally (or spontaneously) to preserve their
existence and to act in accordance with the most favorable cost-benefit ratio. On the other hand, the principle of justice
and the principle of charity are learned because they regulate people’s conduct in specific ways depending on people’s
cultural history. Individuals and societies give diverse meanings to the terms «justice» and «charity», and they follow
different rules of conduct to render to every man his due or to help people in need.

A truly pluralistic society lacks a common understanding of what is good, but nevertheless it must integrate
incompatible interests and mutual exclusive goals (Alexander 1915, 207). The integration of divergent interests and goals
can only take place in a state of dynamic equilibrium where people observe the rules of just conduct. Inasmuch as justice
is not a natural law that (re)establishes equilibrium and order in the universe and there is no sense, feeling or instinct of
justice, it is reasonable to assert that people regulate their conduct under the authority of a legislative authority according
to certain ideas of justice, which they adopt and promote through a steady effort of knowledge and will. As a rule, people
do not try to discover the truth about justice, but to impose a vision of justice that favors certain groups of interests in the
struggle for political hegemony. Taking into account this tendency, we will not try to establish peremptorily what justice is,
but we will progressively extract a formal definition of justice from several well-known considerations expressed in the
academic public sphere. In addition, we will discuss the main types of justice indicating some consequences that result
from their adoption.

A convenient starting point is Ulpian’s definition of justice: Justitia est constans et perpetua voluntas jus suum
cuique tribuendi/ «Justice is a steady and enduring will to render to everyone his right» (cf. Spector 2015, 78). Such a will
or disposition to render to everyone what he deserves does not subsist by virtue of a natural law and does not
automatically operate under all circumstances. As a matter of fact, it works due to the will of people who decide to act in
accordance with the rules of just conduct, as they have learned in the process of socialization. These rules emerge from
a sinuous evolutionary process during which individuals repeat successful behaviors, that is to say behaviors that
produce satisfaction and utility (cf. Bilba 2016, 111). Contrary to what one would intuitively expect, people rarely judge
their actions or the actions of their fellow men by the standards of justice. The most important factors that determine this
situation are (a) the ignorance of what justice entails, (b) the weakness of the will and (c) the intermittent nature of
willpower.

The effort of will based on certain ideas of justice can only be directed at external actions that lead to the
acquisition or (re)distribution of external goods (Foster 2004, 503). Perhaps all people commit malicious internal acts,
such as nurturing resentment or hatred towards an innocent, despising good people, entertaining criminal fantasies, etc.
However bad these actions may be, they are not related to the public standards of justice, and the political authority that
guards the well-being of people cannot identify, judge and punish their authors because no neutral observer is able to
ascertain them objectively. Wicked internal acts may receive proper retribution in the people’s private religious life, but not
in the public sphere of a well-ordered pluralistic society. On the other hand, justice does not refer to the immaterial,
subjective or «supernatural» components of individual well-being (e.g. inner peace, peace of mind, cognitive consonance,
happiness, God’s friendship, eternal life, etc.), but only external goods whose presence can be proved empirically:
honors, remuneration, real estate, financial assets, etc.

The problem of justice lies only where there is recognized a law-making authority that distinguishes between the
parties, establishes an order between the parties (Pieper 1955, 44) and puts into force a system of property rights, that is
to say a regime of liberties, rights, claims, immunities, etc., by which individuals can enjoy certain external goods, using
them, consuming them or controlling them (Spector 2015, 78). The legislative authority is meant to establish the basis by
which someone has or receives what is due as inalienable possession (Pieper 1955, 44). In any open, pluralistic, liberal
and democratic society, it has a mixed nature and is relatively limited in modifying the system of property rights. As such,
it can not arbitrarily determine what is right or unfair and can not arbitrarily distribute external goods among the members
of society.

Although alternative arrangements can be made to control the acquisition and distribution of external goods, the
system of private property is prevalent in democratic liberal societies, and it seems to be a necessary condition of that
form of political organization.

The legislative authority that defines justice and enforces the rules of just conduct in a liberal-democratic society
acknowledge and protect a set of fundamental or inalienable rights (also called «natural rights» from a jusnaturalist
perspective): (a) the right to life, (b) the right to liberty, (c) the right to property (Bastiat 2011, 50-51) and (d) the right to
privacy. By doing so, the law-making authority makes it impossible to sacrifice the individual on behalf of arbitrary
formulas of justice, for the sake of preserving superindividual entities or to offer satisfaction to supposed supramundane
beings.

In any liberal-democratic society, the legislative authority promotes justice exclusively through a system of laws
that are formulated explicitly. This system of laws is inherently imperfect for several reasons: (a) the system does not offer
and can not provide a legal remedy for any moral right; (b) many laws are adopted as expedients in certain special
circumstances, and not as instruments to protect perennial rights; (c) laws are designed for normal situations and not for
exceptional cases; (d) in certain periods, the law is perverted, being treated by lawmakers as a means of «legal plunder»
(Mechem 1916, 368-370, Bastiat 2011, 54). Despite these deficiencies, the rights and liberties can only be guaranteed by
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